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Scrinium 13 (2017) [213] [214] [215] [216] [217] [218] [219] [220] [221] [222] [223] [224] [225] [226] Lugdunum and Vienne wrote a report to the churches in Phrygia and Asia Minor. The sole surviving account of this persecution is a letter preserved in book five of Eusebius'Historia ecclesiastica.2In the sixth century, Gregory of Tours (538?-594) wrote a Gallic history from the time of the Christ to the sixth century. In this book, called Libri historiarum decem or Histortia Francorum, he refers to the persecution in Lugdunum. However, his account is surprising for people aware of Eusebius's ancient testimony on the matter. Gregory describes the persecution as follows:
But also in Gallia, many people were crowned with heavenly jewels by martyrdom for the name of Christ. The history of their suffering is preserved with us faithfully to this day. In this people, there was Photinus the first bishop of the church of Lyon, who was punished by the various punishments and suffered for the name of Christ. However, the most blessed Irenaeus, the successor of the martyr, was sent by blessed Polycarp, and sparkled with the wonderful power. In a short time, he makes the city to the one of the Christian town by the power of Dominus and his own preaching. But once the persecution occurred, the devil exercised the tyrant and made that massacre, they had murdered many Christians on the account of their confession of the name, so that floods run through the streets by the blood of the Christians. We could not know their number or name, but the Lord scribes their names in the book of life. Blessed Irenaeus was butchered in the various persecutions and dedicated to the Lord Christ through the pains of martyrdom. After this, forty-eight mar- Martyrdoms, " in: Les Martyrs de Lyon (177) , ed. by M.J. Rouge and M.R. Turcan, Colloque international du Centre national de la recherche scientifique, Lyon, 20-23 Septembre 1977 (Colloque internationaux du Centre national de la recherche scientifique, 575), Paris, 1978, pp. 137-143; and R.M. Grant Irenaei.17 In addition, Van der Straeten concludes that the discourse on Irenaeus' martyrdom has its origin in the tradition that was created in the sixth-century kingdom of Burgundy because there was no testimony of his martyrdom before the fifth century.18
Although there was a possibility of Irenaeus' martyrdom, especially during the reign of Emperor , and the ancient testimony on the matter is not extant, I do not aim to provide a definite answer in this article. Instead, I tackle the problem regarding the reasons why Gregory of Tours does include Irenaeus both as a martyr and in connection with the forty-eight martyrs of 177 in Libri historiarum decem, even though he had read Eusebius'Historia ecclesiastica, which testifies to Irenaeus' survival. Moreover, Gregory used the list of the forty-eight martyrs of Lugdunum in Liber in gloria martyrum. Scholars have pointed out that this list has its roots in Antiquorum martyriorum collectio, a lost work by Eusebius. Why would Gregory have used Eusebius's information in such a conflicting manner?
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Liber in gloriam martyrum and Antiquorum martyriorum collectio
In Liber in gloria martyrum 48, Gregory names the forty-eight martyrs in Lugdunum (to be precise, three names are absent). Although the original form of Gregory's list of martyrs is unknown, he could not have been aware that his list was attributed to Eusebius' Antiquorum martyriorum collectio. This is because it is possible that the list he got was a fragmented one from the original, and Gregory seems not to have been aware of a common point between his list and Eusebius' one. Eusebius often refers to Antiquorum martyriorum collectio in his Historia ecclesiastica (which, of course, Gregory read). He mentions Antiquorum martyriorum collectio twice -before describing the persecutionin Lugdunum and at the end of the narration:
Since the whole record of its complete treatment has been embodied in our collection of martyrs,…21 What need is there to transcribe the list of the martyrs in the above mentioned document, some consecrated by beheading, some cast out to be eaten by the wild beasts, others who fell asleep in the jail, and the number of the confessors which still survived at that time? For whoever wishes can read the full account by taking the description which has been included in our collection of martyrs, as I said before.22 In the references in Historia ecclesiastica 5.4 3, Eusebius provides the information of the original form of the list of the martyrs in Lugdunum. Why was Gregory not aware that his list was attributed to Antiquorum martyriorum collectio? We need to clarify the condition of his sources, that is, the original structure of the martyr list in Antiquorum martyriorum collectio and the data of the list which Gregory could reference instead. According to Quentin, who tried to reconstruct the original list, the existing fragments are as follows: a) Eusebius's citations in Historia ecclesiastica 5; b) Gregory's Liber in gloria martyrum 48; c) the martyrology lists that were included in the hagiographical manuscripts in Gallia (which can be roughly classified as the Velseri manuscripts and the Brussels manuscripts); d) the Gallic list of martyrs in the so-called Martyrologium Hieronimianum; and e) the list in the martyrology of Bede. Table 1 shows the names and information from these lists. When we compare the punishments and tortures to which Historia ecclesiastica refers with the information from the lists of martyrs, we find that the original list of the martyrs in Lugdunum might have been constructed in three parts: those beheaded, those thrown to the beasts, and those who died in prison. This concurs with the information provided by Eusebius in Historia ecclesiastica.23 However, Gregory never found the common point between his lists and Eusebius' Antiquorum martyriorum collectio, that is, the 'three-part structure' of the list of martyrs. This is because Gregory read Rufinus' notoriously inaccurate Latin translation of Historia ecclesiastica.
The Bias of Gregory of Tours
It is well known that Gregory read Eusebius' Historia ecclesiastica translated into Latin by Rufinus, a version that was far from a literal translation.24 Gregory ἀναλαβόντι τὸ σύγγραμμα, ὃ καὶ αὐτὸ τῇ τῶν μαρτύρων συναγωγῇ πρὸς ἡμῶν, ὡς γοῦν ἔφην, κατείλεκται. 23
About the 'three-part structure' of the list of the martyrs see S. Ohtani, "Martyrs and Confessors of Lugdunum: A Validation of Eusebius's Documentation," Scr, 11 (2015) punishment, he changed Eusebius' 'three-part structure' list to a 'four-part structure' list, which is an unimaginable form that served as a source for Gregory's list of martyrs in Liber in gloria martyrum. Moreover, although Rufinus maintained the title Antiquorum martyriorum collectio in his translations (5.praef.2), it is difficult to find that "the letters"' in the Latin version of Historia ecclesiastica 5.4.3 mean the original Antiquorum martyriorum collectio. This is because, Rufinus did not use the term 'book'; rather, he used 'letters' (epistulas) after a long-cited passage of the letter (from Lugdunum). Perhaps the list of the martyrs in Lugdunum that Gregory acquired provided no information about the relation between Eusebius and the list's origin. Gregory might have never imagined that relationship. In Liber uitae patrum, Gregory refers to his ancestor Leucadia as a descendent of a martyr from Lugdunum. In this reference, he says that the martyr Vettius Epagatus is mentioned in Eusebius' Historia ecclesiastica:
Gallus] father was called Georgius and his mother was Leucadia, of the family of Vettius Epagatus, who suffered martydom at Lyons, as Eusebius testifies in his history.28
If Gregory knew that his list of martyrs had its roots in Eusebius's writing, he would also have emphasised it when he quoted it in his Liber in gloria martyrum.
Though Gregory believed that Irenaeus was a martyr for the reason listed above, the date of Irenaeus's martyrdom was another problem. In fact, Gregory seems to separate Irenaeus from the forty-eight martyrs, because he does not list Irenaeus as one of the forty-eight martyrs. In his Liber in gloriam martyrum, Gregory seems to indicate that Irenaeus became the bishop after the persecution and suffered his own martyrdom sometime later. In my view, Gregory did not date both the so-called 'persecution in Lugdunum (in 177 
